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Ḥaḍrat `Ā’ishah Ṣiddīqah 

& THE STATION OF ‘IFTĀ’ 

By Muftī Faizān ul-Muṣṭafā al-Qādirī 
 
 

 
o encompass the qualities and excellences of 

‘Umm al-Mu’minīn (the Mother of the Believers), 

the Beloved of the Beloved of the Lord of All 

Worlds, the Comfort of the King of the Messengers’ Heart, 

the Most Understanding Among the Fuqahā’ of the Firm 

Dīn, the Faqīhah of the Male and Female Companions, the 

Teacher of the Male and Female Tābi`īs, the Most 

Intelligent Among the Intellectuals, the Most Truthful of 

the Truthful – male and female, Ṣiddīqah bint Ṣiddīq, the 

Chaste, the Impeccable, the Pure, the Virtuous, Ḥaḍrat 

Sayyidatunā `Ā’ishah bint ‘Abū Bakr al-Ṣiddīq, Allāh 

Almighty is pleased with them both and may the blessings 

of Allāh Almighty continuously be upon her husband, her 

father, and upon her for eternity, is not achievable by the 

tongue and speech or pen and paper. However, the motive 

of the writing below is some benefaction for those desirous 

of fiqh and those occupied in fatāwā, from a brilliant aspect 

of the life and services of that great mother of the nation. 

T 
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The Mother of the Believers, Ḥaḍrat `Ā’ishah Ṣiddīqah, 

Allāh Almighty is pleased with her, compared to the other 

‘Ummahāt al-Mu’minīn (Mothers of the Believers), bears 

several specialties, of which the greatest specialty is her 

insight of fiqh. Among the fuqahā’ of the nation in ‘Islāmic 

history, there are only names of men. Among women, 

faqīhāt have just appeared here and there. However, the 

rank and status of Ḥaḍrat Ṣiddīqah among all the fuqahā’ of 

the nation is such that all the fuqahā’ following her cannot 

be independent of her. Overlooking her madh-hab, maslak 

and her narrations, they cannot take even a few steps 

forward. A great portion of the ‘Islāmic Sharī`ah is based on 

her narrations. Through her narrations, the nation has 

benefitted in both ‘uṣūl (principles) and furū` (subsidiaries).  

Ḥaḍrat Ṣiddīqah was the most beloved to the Messenger of 

Allāh, may Allāh Almighty send blessings and salutations 

upon him. His Sanctified Eminence, may Allāh Almighty 

send blessings and salutations upon him, did not select her 

for himself personally. Rather, his Lord selected her for 

him. When He sent Jibrīl ‘Amīn, upon him be blessings and 

salutations, to the court of His beloved to inform him of this 

selection, Jibrīl ‘Amīn, upon him be blessings and 

salutations, showed His Eminence her image, and he said, 

“This is your wife in the world and the hereafter.” 
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This eternal and everlasting marriage of ‘Umm al-Mu’minīn 

became so popular among the noble companions that upon 

the conclusion of the Battle of Jamal, Sayyidunā `Alī, Allāh 

Almighty is pleased with him, also gave reference to this 

reality to protect Ḥaḍrat Ṣiddīqah’s honor. The continuous 

chain of her splendors starts right from childhood. When 

this sacred relationship of marriage was proposed, and 

then she entered the nikāḥ bond of the Mercy of All Worlds, 

the star of her fate began shining beyond the Pleiades as she 

became the beloved wife of the Pride of the Universe and the 

King of Messengers, upon him be blessings and salutations, 

and the mother of the nation.  

Her growth, upbringing, and nourishment took place in an 

environment of pure religiousness, honesty, sincerity, and 

loyalty. Through the recitation of her honorable father, 

verses of the Noble Qur’ān had reached her ears right from 

childhood. In the prime of youth, when she reached the 

prophetic embrace upon becoming a wife, she obtained the 

golden opportunity to learn the Noble Qur’ān and dive deep 

into the depths of its denotations. She never let this 

opportunity go in vain. Such that alongside the sincere 

service of the great husband, the expectations of intellectual 

irrigation for the entire ‘ummah were met. Throughout this 

great mission, her intellect and wisdom fully assisted her. 

In this manner, she attained such a rank in knowledge and 
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erudition that Allāh Almighty had salutation sent upon her. 

When the attempt was being made to sully her chastity 

during the occurrence of ‘Ifk and questions were being 

raised on her purity, in her defense, her Lord revealed 

eighteen verses of Sūrah al-Nūr, which the believing men 

and women will recite and continuously announce the 

purity and chastity of their great mother until Judgment 

Day. 

The canopy of her intellectual blessings is so widespread 

that all the companions and tābi`ūn, rather the entire 

nation, comes beneath its shade. The context of the 

revelation of the verse of tayammum is a just testimony as 

during the return from the Battle of Banū al-Muṣṭaliq, while 

Ḥaḍrat Ṣiddīqah’s necklace had disappeared, the entire 

nation attained the treasure of ease and leisure. The 

necklace whose misplacement the people were considering 

to be the fault of Ḥaḍrat Ṣiddīqah, that very necklace 

became the basis for the revelation of the verse of 

tayammum upon which an illustrious companion, Ḥaḍrat 

‘Usayd bin Ḥuḍayr, in its acknowledgment stated that, 

“This is not your first blessing.” 1 

 

 
1 Ṣaḥīḥ al-Bukhārī, Kitāb al-Manāqib: 665 
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An extensive span of ten years she spent in this pure house 

of His Sanctified Eminence, may Allāh send blessings and 

salutations upon him, for whose sanctity Allāh Almighty 

had revealed Sūrah al-Ḥujurāt. This span of ten years was 

also during young age and youth when the slates of the 

mind are very plain. To learn the religion in that time, there 

was no separation between her and the receiver of the 

Lord’s revelation. She was the one among the mothers of the 

believers that when she would be in the bed of the 

Messenger, the Noble Qur’ān would be revealed in her quilt. 

Each and every occurrence of her life gives acts as a support 

for the entire nation in knowledge and practice. During the 

fragile stages of life when mistakes on top of mistakes are 

committed by man, by becoming a firm mountain of 

knowledge and wisdom, she invites the people toward 

`amal (practice). Hence, on one extremely sensitive 

occurrence, she gave the lesson of love and affinity for the 

husband through her action. When a demand from the pure 

wives in regard to the nafaqāt (provisions) reached the 

prophetic court, Allāh Almighty revealed a ruling in support 

of His messenger, upon him be salutations: that the pure 

wives either choose Allāh and the Messenger, or prefer 

separation for the sake of worldly wealth and profit.2  

 
2 Sūrah al-‘Aḥzāb: 28-29 
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When this command was revealed, His Sanctified 

Eminence, may Allāh Almighty send blessings and 

salutations upon him, first made Ḥaḍrat Ṣiddīqah aware of 

this. The affection in His Eminence’s heart for her was very 

apparent and evident in that time as well, when he stated, 

“O `Ā’ishah! Do not hasten in making the decision until you 

consult with your parents.”  

Upon this, the exceptionally intelligent woman of the 

universe stated extempore: 

78وسرو 234ا ت(0خا ؟يوبأ ()ش&سأ كيفأ  
[O Messenger of Allāh] Shall I consult my parents concerning you? 

I have decided to choose Allāh and His Messenger. 

There is a message for all the women of the world in this 

response. The other pure wives benefitted from this 

message. When His Noble Eminence, upon him be 

salutations, started to head toward the other wives to tell 

them of this command from the Lord, Ḥaḍrat Ṣiddīqah 

requested that, “Please do not tell them my response.” 

Upon this, the One Enveloped in Mercy, upon him be 

salutations, said, “Why not? I will surely tell.” One by one, 

he would go to all the wives and say to each of them, “Allāh 

Almighty has given you the choice. 
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Either choose Allāh and the Messenger and stay with me in 

the same manner or choose separation for the attainment 

of wealth. And listen, `Ā’ishah has chosen to stay with me.” 

Upon hearing this, they all learned the answer, and they all 

preferred the blessed companionship of the Noble 

Messenger, upon him be salutations, over the worldly 

blessings.3 This was all merely the grace of Ḥaḍrat `Ā’ishah, 

Allāh is pleased with her. The prudence, situational 

understanding and decisiveness that she had been endowed 

with from the court of the Lord, later became beneficial for 

the entire nation, and played a very significant role in 

resolving the shar`ī (legal) issues of the people. 

  

 
3 Bukhārī Sharīf  
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‘UMM AL -MU’MIN ĪN Ṣ IDD ĪQAH  

IN  THE  ROLE  OF  MARJA`  FATĀWĀ  

 

‘Umm al-Mu’minīn Ṣiddīqah, Allāh is pleased with her, held 

an intellectual prestige even among the ‘akābir (senior) 

noble companions in the era of the Ṣaḥābah. These elders 

never regretted attaining intellectual consultation from her 

in difficult issues. Such issues also came about in which the 

likes of the dignified rightly guided caliph, Ḥaḍrat `Umar 

al-Fārūq, Allāh Almighty is pleased with him, would request 

from her a statement or practice of His Sanctified 

Eminence, may Allāh send blessings and salutations upon 

him. 

On every issue, she held her own intellectual position. Her 

position would be established on firm foundations, and she 

had the nature of solving every issue through the Noble 

Qur’ān. That is why the ‘ummah accepted most of her 

decisions. Even though some may be regarded as matrūk 

(unselected), she would be so steadfast on her position that 

she would not feel any hesitation in explaining her position 

in front of anyone. Hence, she had a clear disagreement 

with Ḥaḍrat ̀ Umar al-Fārūq, Allāh Almighty is pleased with 

him, concerning the hearing of the dead, for which the 

detail will come later. 
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Rather, at times it would be the majority of the companions 

on one side, and the position of ‘Umm al-Mu’minīn would 

be different from everyone else’s. This is the status of a 

Mujtahid Faqīh. 

For instance, many respected individuals had described 

that His Sanctified Eminence, may Allāh Almighty send 

blessings and salutations upon him, enjoyed the mutton 

foreshank. But she used to say that this was not the case. 

Rather, the situation was that they used to acquire meat 

after several days. So, His Eminence preferred that it be 

obtained earlier, and the foreshank would cook sooner. 

Ḥaḍrat ̀ Abd Allāh ‘ibn ̀ Umar used to say that “The morning 

in which the ‘iḥrām is observed, I do not prefer to apply 

fragrance that morning.”  

She states upon this, “But in the morning of ‘iḥrām, I, with 

my own hands, applied fragrance to His Sanctified 

Eminence, may Allāh Almighty send blessings and 

salutations upon him, and after observing the ‘iḥrām, the 

color of the fragrance would be shining in the part of his 

sanctified hair.”4 

 

 
4 Ṣaḥīḥ al-Bukhārī, Kitāb al-Ḥajj 
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When the era of the Ṣighār Ṣaḥābah (junior companions), 

such as Ḥaḍrat ̀ Abd Allāh ‘ibn ̀ Umar, ̀ Abd Allāh ‘ibn ̀ Amr, 

‘Anas bin Mālik, ‘Abū Hurayrah, ‘Ibn `Abbās, and ‘Ibn 

Zubayr etc., came, overseeing them in fiqh and ‘iftā’, Ḥaḍrat 

Ṣiddīqah fulfilled the occupation of a Muftīyah. All these 

gentlemen would come and have their intellectual problems 

solved by her. 

Then, in the [era of the] tābi`īn, she was accepted as the 

educator and teacher of fuqahā’ among the tābi`īn. In the 

corner of Masjid Nabawī Sharīf, a gathering of people would 

form near the chamber of `Ā’ishah. The maḥārim of ‘Umm 

al-Mu’minīn, young children, and women who were able to 

enter, would come inside and the rest of the people would 

sit outside, and Ḥaḍrat Ṣiddīqah would train the people 

whilst inside the room. People would ask questions and she 

would give them answers. Those who would be hesitant to 

ask a question, she would encourage them. She would say, 

“I am your mother. Whatever you can ask your mother, ask 

me.” She would take some children in her custody and train 

them, and those children who were among her relatives, 

they would be her permanent students. Among the 

permanent students, Ḥaḍrat `Urwah ‘ibn Zubayr’s name 

comes at the top of the list.  
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Ḥaḍrat `Aṭā’ states that during the season of Ḥajj when 

‘Umm al-Mu’minīn would come to perform Ḥajj, her tent 

would stand within Mount Thabīr in Minā. There, her 

intellectual circle would form and those desirous of 

knowledge would gather where even the fuqahā’ of Makkah 

Mukarramah would be present for intellectual benefit. 

It is in Bukhārī Sharīf: 

 امو تلق ()بث فوج PC ةرواKL MNو ()مع نب ديبعو انأ ةشEاBC Dآ تنك ءاطع نع
WNلاق اهبا KL PC كلذ ()غ اهنيبو اننيب امو ءاشغ ا[\ ةيكرت ةبق 

 ادروم اDرد اهيلD تيأرو
It is narrated from Ḥaḍrat `Aṭā’, “`Ubayd ‘ibn `Umayr and I 

would come to the court of Ḥaḍrat `Ā’ishah, Allāh Almighty is 

pleased with her, when she would stay in the middle of Mount 

Thabīr.” The narrator asked, “What was her veil?” He said, “She 

had a Turkish tent niqāb that would veil her. That was the only veil 

between us and her, and I saw her wearing a rosy cloth.” 5 

The women would enter her tent and would go to learn the 

religion face to face. She would teach them, and through 

them, she would also make arrangements to teach and train 

the men in some specific rulings.  

 

 
5 Ṣaḥīḥ al-Bukhārī, Kitāb al-Ḥajj: 1618 
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Hence, she once said to the crowd of women: 

cdنأ نكجاوزأ ن hإف ءاملاب اوبيطتسlC سأmnييop 
  x8عفي ناu ملسو هيلD 234ا ىلص 234ا لوسر نإف

Give your husbands the command that they should do ‘istinjā’ with 

water because His Sanctified Eminence, may Allāh send blessings 

and salutations upon him, used to perform ‘istinjā’ with water. Due 

to shame, I am conveying them this ruling through your medium 6.  

‘Umm al-Mu’minīn would go to Makkah Mukarramah for 

Ḥajj approximately every year, and during the Ḥajj, she 

would provide immense aid to men and women in the 

issues before them.  

 

 

 

 

 

 

 

 
6 Tirmidhī Sharīf 
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Ḥaḍrat Qāsim ‘ibn Muḥammad ‘ibn ‘Abū Bakr, who was the 

nephew and student of Ḥaḍrat Ṣiddīqah and later became 

among those seven fuqahā’ of Madīnah Munawwarah upon 

whom the foundation of the Mālikī Fiqh is established, 

states: 

uتنا DاEىوتفلاب تلقتسا دق ةش PC {أ ةف|}خC عو ركب~d ن���عو  

 234ا اهمحر تتام نأ ىلإً ارج ملهو
Ḥaḍrat ‘Umm al-Mu’minīn Ṣiddīqah, Allāh Almighty is pleased 

with her, became autonomous in fatwā during the era of khilāfah 

of Ḥaḍrat ‘Abū Bakr al-Ṣiddīq, `Umar, and `Uthmān, and she 

remained in this station her entire life. 7  

 
7 Ṭabqāt ‘Ibn Sa`d 
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ḤAḌRAT  Ṣ IDD ĪQAH 

UPON THE  STAT ION OF  ‘ IFTĀ ’  

 

Below, I wish to have an in-depth discussion on the fiqh and 

‘iftā’ of Ḥaḍrat Ṣiddīqah, Allāh Almighty is pleased with her, 

and I will commence this with a teaching from my shaykh. 

I asked my shaykh, Ḥuḍūr Muḥaddith Kabīr, may his noble 

shadow be elongated, that if one looks at the Glorious 

Qur’ān to recite in ṣalāh, then his ṣalāh is null. Either because 

this is talaqqun min al-khārij (aid from external source), or it 

is `amal kathīr (major action). This is the position of ‘Imām 

‘Abū Ḥanīfah. However, in connection to Ḥaḍrat Ṣiddīqah, 

it is narrated that she would offer ṣalāh in the ‘iqtidā’ of her 

slave, Dhakwān, who used to look in the muṣḥaf to recite: 

uتنا	DاEةش	اهدبع اهمؤي	ناوكذ	فحصملا نم 
‘Ā’ishah would be led by her slave, Dhakwān, 

8 [reading] from the muṣḥaf. 

When talaqqun min al-khārij invalidates ṣalāh, then what 

would be the justification for this practice of Ḥaḍrat 

Ṣiddīqah?  

 

 
8 Ṣaḥīḥ al-Bukhārī, Kitāb al-‘Adhān Tarjamah al-Bāb: 692 
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He answered saying: 

- ,+*()'&%$ا ما
.

& /012.34 5)6.2+78 9:*+; 

‘Umm al-Mu’minīn is a Mujtahid Faqīhah 

Although our ‘Imām ‘Abū Ḥanīfah did not regard this 

practice of Ḥaḍrat Ṣiddīqah as sufficient evidence and ruled 

looking at the muṣḥaf sharīf to recite in this manner during 

ṣalāh a nullifier of ṣalāh, and many contemporary fuqahā’ 

ruled this a nullifier of ṣalāh, this brief answer of my shaykh, 

even though it is deserving of a lengthy elaboration, but 

through this, the grandeur of Ḥaḍrat Ṣiddīqah’s ‘ijtihād had 

been cemented in my studently attitude.  
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E X A M P L E S O F  ‘ U M M  A L-MU’MIN ĪN’S  

KNOWLEDGE,  EXCELLENCE,  &  ‘ I JT IHĀD  

 

She would keep the verses of the Qur’ān memorized 

accurately, and she would delve into the depths of their 

meanings. Amidst the fuqahā’ of the Ṣaḥābah, her rank in 

fiqh was so high that with reliance on the meanings and 

denotations of the Qur’ānic verses, she would present her 

own fiqhī position on shar`ī matters in front of all the 

ṣaḥābah. Moreover, she would answer people’s questions in 

accordance with this and issue verdicts. 
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T H E  E X P E R T I S E  I N  C O M P R E H E N S I O N  &  
D E N O T A T I O N  O F  T H E  Q U R ’ĀN I C  V E R S E S  

The expertise of the Qur’ānic sciences that she had acquired 

was because the sound of the recitation of the Noble Qur’ān 

echoed in her ears from childhood. When Ḥaḍrat ‘Abū Bakr 

al-Ṣiddīq, Allāh Almighty is pleased with him, would recite 

the Glorious Qur’ān in Makkah Mukarramah inside his home, 

and then in the courtyard of his home, she had memorized 

many verses even at this young age. She states that, “I was 

playing at the time when this noble verse was revealed: 

 cَdَُّأوَ ىٰهَدَْأ ةُعَاسَّلاوَ �pُْدُعِوْمَ ةُعَاسَّلا لَِب
‘Rather, the Hour is their appointment, and the Hour is very 

intense and extremely bitter.’” 9  

She also states, “When Sūrah al-Baqarah and Sūrah al-Nisā’ 

were revealed, I was near him.” 

If there was ever confusion on the understanding and 

meaning of any verse, then she would ask His Sanctified 

Eminence, may Allāh Almighty send blessings and 

salutations upon him. When the Sanctified Master, may 

Allāh Almighty send blessings and salutations upon him, 

would recite lengthy chapters for the voluntary prayers and 

tahajjud, ‘Umm al-Mu’minīn would be present there and she 

 
9 Sūrah al-Qamar: 46 
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would listen attentively. This is why for every issue, she 

would first resort to the Noble Qur’ān. The state of her 

insight on the Qur’ānic sciences was such that the issues 

that were unsolvable by the illustrious tābi`ūn would be 

solved by her. Many instances of this are present in the 

books of Ḥadīth. For example, the Sa`ī of Ṣafā and Marwah. 

THE SA`Ī  OF ṢAFĀ  AND MARWAH  

Ḥaḍrat `Urwah asked: 

 َ|َ}ف dََ~تَعْا وَِأ تَيْبَْلا َّ�حَ نََْ�� 23ّ4َِا رِِفىاعَشَ نمِ ةَوdََْْ~لاوَ افَصَّلا نَّإِ
 10 امَهِِب فَوَّطََّي نَأ هِيَْلDَ حَانَجُ

“This means that if someone does not do ṭawāf, 

then there is no harm?” 

‘Umm al-Mu’minīn stated:  

“This is not the case. If the meaning was that which you 

have understood, then the verse would be like this: 

 امهب فوطي |� نأ هيلD حانج |�

‘If they do not do its ṭawāf, then there is no harm.’” 

 

 

 
10 Sūrah al-Baqarah: 158 
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In reality, some people in the past used to worship the idols 

that were placed on Mount Ṣafā and Marwah. Due to this, 

after ‘Islām, they began perceiving the circumambulation 

around these mountains to be foul. Hence, the command of 

the Lord came that there is no harm in the sa`ī of Ṣafā and 

Marwah.”11 

THE SOLUTION TO A DIFFICULT VERSE 

The scholars of the nation were having trouble in 

comprehending the verse of Sūrah Yūsuf: 

أيْتَسْا اذَإِ ىٰتَّحَ
َ

 اَنُ¡َْ ن �pُْءَاجَ اوُبذُِ� دَْق oَpُّْنَأ اونُّظَوَ لُسُُّ��ا سَ

However, Ḥaḍrat Ṣiddīqah presented such a tafsīr of this 

noble verse that all the confusions were cleared. The 

difficulty in comprehending this verse, due to the apparent 

words, was that it seems as though hopelessness was 

attributed toward the messengers. And it may be perceived 

that apparently, they thought that the promise – the 

promise of victory and help that was made with them – was 

a deceitful promise, Allāh forbid! How can this 

comprehension ever be correct? Hence, Ḥaḍrat `Urwah bin 

Zubayr, Allāh Almighty is pleased with them both, asked 

Ḥaḍrat Ṣiddīqah, “Is the dhāl in ‘kudhibū’ with tashdīd or 

without tashdīd?”  

 
11 Ṣaḥīḥ al-Bukhārī, Kitāb al-Ḥajj, Bāb Wujūb al-Ṣafā wa al-Marwah 
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She said, “With tashdīd.” Meaning, the messengers were 

thinking that they have been belied. 

Upon this, Ḥaḍrat `Urwah said, “So why was there doubt? 

The messengers were certain that their nation is belying 

them.”  

She said that: “Yes. They were certain of this.” 

Ḥaḍrat `Urwah requested, “Then what is meant by: 

  اوُْبذُِ� دَْق oَpُّْنَأ اوْنُّظَوَ

‘And they thought that they have been belied.’” 

She said, “Allāh forbid that the messengers have any doubt 

regarding their Lord that He has mentioned something 

false to His prophets. Rather, ‘kudh-dhibū’ is referring to 

them being belied by their followers.” 

A summary of the entire verse is that the followers of the 

prophets who believed in their Lord and believed in His 

prophets were inflicted with extensive periods of trials and 

tribulations continuously, and there was delay in the arrival 

of help – to the extent that there was no hope that the beliers 

would believe. Moreover, the prophets began fearing that 

what if the believers begin to belie also. Then, the help of 

Allāh arrived. With this clarification of Ḥaḍrat Ṣiddīqah, 

Allāh Almighty is pleased with her, the meaning of the noble 

verse becomes utterly manifest. 
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In reality, the qirā’ah of ‘Imām `Āṣim al-Kūfī, rather of all 

three kūfī ‘Imāms, is with the takhfīf (without tashdīd) of dhāl, 

and the qirā’ah of the other ‘Imāms is with tashdīd of dhāl. On 

the basis of this qirā’ah, the honorable prophets are the ones 

who are meant by “ẓannū.” And the connotation is that due 

to the heinous situations and cruel tribulations, the 

honorable prophets began fearing that their followers may 

start thinking that the promise made to them was not true. 

Then, the help of Allāh came. And, according to the first 

qirā’ah, “ẓannū” is not referring to the honorable prophets. 

Rather, it is their nation. ‘A`lā Ḥaḍrat, may his secret be 

sanctified, translated according to this. This is the 

translation of ‘A`lā Ḥaḍrat: 

Such that, when the messengers did not have hope in the 

apparent resources and the people assumed that the 

messengers spoke untrue to them, at that time Our help 

arrived.12 

  

 
12 Kanz al-‘Īmān, Sūrah Yūsuf: 110 
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There can be other reasons in the tafsīr of this verse, but the 

tafsīr that Ḥaḍrat Ṣiddīqah presented, on whose basis the 

mufassirūn have presented different interpretations, its 

narration is mentioned in Bukhārī Sharīf 13 as such: 

 234ا لوق نع ا[\أسh وهو 78 تلاق اهنع 234ا ىضر ةشhاD نع ()ب¢�ا نب ةورع نع
أيْتَسْا اذَإِ ىتّٰح{ ىلاعت

َ
 تلق اوُْبذِّكُ ةشhاD تلاق اوُْبذِّكُ مأ اوُْبذِكُأ تلق لاق }لُسُُّ��ا سَ

ذّك opموق نأ  اونقيتسا دقف
َ
 كلذب اونقيتسا دقل يd~عل لجأ تلاق نظلاب وه ا�� �pوب

 ا�� تلق اهبرب كلذ نظت لس��ا نكت مل 234ا ذاعم تلاق اوُْبذِكُ دق opنأ اونظو ا[\ تلقف
 ء|}بلا opيلD لاطف �pوقدّصو opبرب اوª©آ نيذلا لس��ا عابتأ �p تلاق ةي§�ا هذه
ذّكَ ن�» لس��ا سأيتسا ىتح ¡ نلا opنع رخأتساو

َ
 نأ لس��ا تنظو opموق نم opب

ذّك دق opعابتأ
َ
   كلذ دنع 234ا ¡ ن �pءاج �pوُب

RESEARCH ON THE UNDERSTANDING OF 

THE QUR’ĀN 

Once, His Sanctified Eminence, may Allāh Almighty send 

blessings and salutations upon him, stated, “Whosoever’s 

account is taken on the Day of Judgment will be afflicted in 

torment.”  

 

 

 

 
13 Ṣaḥīḥ al-Bukhārī, Kitāb al-Tafsīr: 4695 
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Ḥaḍrat Ṣiddīqah requested, “Then what is the meaning of:  

 اً()سhَِ اًباسَحِ بُسَاَ­ُ¬ فَوْسََف
‘So, soon they will have an easy reckoning.’”14 

He stated, “That is [concerning] the presence of the 

reckoning. If one’s account is taken, then there is torment.” 

It is in Bukhārī Sharīf: 

 تعجار |�إ هفd´ت |� ائيش عمس± |� تناu ملسو هيلD 234ا ىلص L°نلا جوز ةشEاD نع
 ةشEاD تلاق بذِّعُ بسوح نم لاق ملسو هيلD 234ا ىلص L°نلا نأو هفd´ت ىتح هيف
 كلذ امنإ لاقف تلاق }اًْ()سhَِ اًباسَحِ بُسَاَ­ُ¬ فَوْسََف{ ىلاعت 234ا لوقي س¶ل وأ تلقف

 كلهي باس­¼ا شقون نم ن¹ºو ضd´لا
Whatever Ḥaḍrat Ṣiddīqah would hear, if she had not understood 

it, then she would ask His Eminence in order to understand it. His 

Eminence, may Allāh send blessings and salutations upon him, 

stated, “Whoever’s account is taken, will be given torment.” She 

said, “Did Allāh Almighty not state that those who are given their 

book of deeds in their right hand will have an easy reckoning?”  He 

said, “That is [in] the hearing.   Whoever is interrogated in the 

reckoning will be destroyed.” 15 

 

 

 
14 Sūrah al-‘Inshiqāq: 8 
15 Ṣaḥīḥ al-Bukhārī, 32/1 



24 

‘UMM AL -MU’MIN ĪN’S  FATĀWĀ  

 

1 .  G H U S L  O N  T H E  D A Y  O F  J U M U ` A H  
 

A number of noble companions held this position that 

performing ghusl on the day of Jumu`ah is wājib 

(compulsory). However, the verdict of Ḥaḍrat Ṣiddīqah, 

Allāh Almighty is pleased with her, was that this ruling is 

not wājib. 
 

Hence, it is narrated by Ḥaḍrat ‘Ibn `Umar, Allāh Almighty 

is pleased with them both: 

 ملسو هيلD ىلاعت 234ا ىلص 234ا لوسر تع¾½

 لس&غيلف ةعمN¼ا مكن© ءاج نم لوقي
I heard the Messenger of Allāh, may Allāh Almighty send blessings 

and salutations upon him, saying, “Whoever among you goes to 

Jumu`ah, he shall perform ghusl.” 

Moreover, it is narrated by Ḥaḍrat ‘Abū Sa`īd al-Khudrī, 

Allāh Almighty is pleased with him: 

 ملت­M لu ىلD بجاو ةعمN¼ا موي لسغ لاق ملسو هيلD ىلاعت 234ا ÀÁص 234ا لوسر نإ

Indeed, the Messenger of Allāh, may Allāh Almighty send blessings 

and salutations upon him, said, “The ghusl on the day of Jumu`ah 

is compulsory upon every pubescent.” 

 



 

25 

However, Ḥaḍrat Ṣiddīqah states: 

uا موي نوباتني سانلا نا¼Nلزان© نم ةعمop اوعلاوÂC نوتأيف PC بيصي رابغلاop 
 opن© ناسÆإ ملسو هيلD 234ا ىلص 234ا لوسر ىتأف قd´لا opن© جرÄÅف قd´لاو رابغلا

 اذه مكمويل مترÇطت مكنأ ول ملسو هيلD 234ا ىلص L°نلا لاقف يدنع وهو
People used to come from their homes and from far areas of `Awālī, 

and they would pass through dust and be drenched in sweat. So, one 

individual from them came to His Eminence, may Allāh send 

blessings and salutations upon him, when His Eminence was with 

me. His Eminence, may Allāh send blessings and salutations upon 

him, said to him, “Had you all performed ghusl for today, it would 

have been better.” 16 

 

2 .  F O R  H O W  L O N G  S H O U L D  T H E  M E A T  O F  
‘ UḌḤĪY A H  B E  U S E D ?  

 

His Sanctified Eminence, may Allāh Almighty send 

blessings and salutations upon him, once gave the 

command to finish the consumption of the ‘uḍḥīyah meat 

within three days. Some companions deemed this 

command as wujūbī (necessitating), but Ḥaḍrat Ṣiddīqah 

ruled this command as ‘istiḥbābī (recommending). 

 

 
16 Ṣaḥīḥ al-Bukhārī, Kitāb al-Jumu`ah: 902 
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These are her words: 

 |� لاقف ةنيدملاب ملسو هيلD 234ا ىلص L°نلا ىلإ هب مدقنف هن© ÉÊمن انك ةيحضلا
 ملDأ 234او هن© معطي نأ دارأ ن¹ºو ةميÍ´ب تس¶لو مايأ ةث|}ث |�إ اuËÌأت

We used to keep some of the ‘uḍḥīyah meat having cured it, then [we 

would] present it in the court of His Eminence. So, he stated, “Only 

eat it for three days.” This command of his was not for `azīmah 

(obligation). Rather, his intention was that we feed others from this 

meat also, and Allāh knows best.17 

It is in Tirmidhī, Kitāb al-‘Aḍāḥī that someone asked, “Is it 

prohibited to eat meat after three days?” 

So, in clarification of this, she stated: 

 ÎLضي نكي مل نم معطي نأ بحأف سانلا نم ÎLضي ناu نم لق ن¹ºو |�
No. However, since not many people would offer the ‘uḍḥīyah, His 

Eminence preferred to feed the one in whose home ‘uḍḥīyah was not 

offered. 

 

 

 

 

 

 

 
17 Ṣaḥīḥ al-Bukhārī, Kitāb al-‘Aḍāḥī  
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3 .  C R Y I N G  O F  T H E  A L I V E  L E A D I N G  T O  
P U N I S H M E N T  O F  T H E  D E A D  
 

It has been narrated from many companions that His 

Sanctified Eminence, may Allāh Almighty send blessings 

and salutations upon him, stated:  

 هيلx8 Dهأ ءاÏبب بذعيل تيملا نإ
The cry of the living leads to the punishment of the dead. 

Hence, some people accepted this statement to mean that if 

someone passes away, then his household should abstain 

from crying over him. Otherwise, due to their cry, the 

deceased will experience torment. Some applied a 

condition to this torment that if the deceased had 

bequeathed for them to cry, or he remained content with it, 

then their crying will lead to his punishment. 

However, when this narration reached Ḥaḍrat Ṣiddīqah, 

Allāh Almighty is pleased with her, she strictly refuted it and 

she stated, “His Sanctified Eminence, may Allāh Almighty 

send blessings and salutations upon him, can never say 

such because it is in the Holy Qur’ān: 

 ىٰرَخُْأ رَزْوِ ةٌرَزِاوَ رُزَِت َ|�

‘No criminal will carry the burden of another’s sins.’ 
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His Sanctified Eminence, may Allāh Almighty send 

blessings and salutations upon him, stated at a criminal’s 

funeral that ‘Look! His household is crying, and he is being 

punished.’” 

This complete narration of Ṣaḥīḥ al-Bukhārī Sharīf from 

Ḥaḍrat `Abd Allāh ‘ibn ‘Abū Mulaykah is as such: 

 سابع نباو GHع نبا اهDEحو اهدهش<ل انئجو ةكمب هنع 345ا ىضر ن.-,عل ةنبا تيفوت
 ن.-,ع نب وGHعل امهنع 345ا ىضر GHع نب 345ا دبع لاقف امهنيب سلاNO PQإو KLنع 345ا ىضر
 cdهأ ءاXبب بذعيل تيملا نإ لاق ملسو هيل^ 345ا ىلص 345ا لوسر نإف ءاXبلا نع ىهنت VWأ

 مث كلذ ضعب لوقي هنع 345ا ىضر GHع ناe دق امهنع 345ا ىضر سابع نبا لاقف هيل^
 بكرب وه اذإ ءاديبلاب انp اذإ ىتح ةكم نم هنع 345ا ىضر GHع عم تردص لاق ثدح
tuس لظ تGHؤه نم رظناف بهذا لاقف ةVWلاقف هت��خأف بيهص اذإف ترظنف لاق بك{|ا ء 
 لخد GHع بيصأ املف ��ن�ؤملا ��مأ قPuاف لtuرا تلقف بيهص ىلإ تعجرف �O هعدا
 دقو ىل^ ��بتأ بيهص اي هنع 345ا ىضر GHع لاقف هابحاصاو هاخأاو لوقي ��بي بيهص
 نبا لاق هيل^ cdهأ ءاXب ضعبب بذعي تيملا نإ  ملسو هيل^ 345ا ىلص 345ا لوسر لاق
  اهنع 345ا ىضر ةش�اعل كلذ تركذ  هنع 345ا ىضر GHع تام املف امهنع 345ا ىضر سابع
 نمؤملا بذعيل 345ا نإ ملسو هيل^ 345ا ىلص 345ا لوسر ثدح ام 345او GHع 345ا محر تلاقف
 اباذع رفا�Xا دي��ل 345ا نإ لاق ملسو هيل^ 345ا ىلص 345ا لوسر ن��و هيل^ cdهأ ءاXبب
 ىضر سابع نبا لاق }ىرخا رزو ةرزاو رزت VWو{ نارقلا مكبسح تلاقو هيل^ cdهأ ءاXبب

 ىكبأو ك�uأ وه 345او كلذ دنع امهنع 345ا
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Ḥaḍrat `Uthmān’s daughter passed away in Makkah, so we 

attended with ‘Ibn `Umar and ‘Ibn `Abbās. I was in between them 

both. ‘Ibn `Umar said to `Amr bin `Uthmān, “You do not stop your 

family from crying? His Eminence has stated that due to the family 

crying, the deceased is punished.” Ḥaḍrat ‘Ibn `Abbās stated, 

“Ḥaḍrat `Umar also used to say such.” He explained that “I left 

Makkah with Ḥaḍrat `Umar. When we arrived at Baydā’, he saw 

a traveler underneath a babul tree. He said, ‘Go. See who it is.’ I 

saw that it was Ṣuhayb. I came and informed him. He stated, ‘Call 

him to me.’ I went to Ṣuhayb and said, ‘Come on. Let’s go to ‘Amīr 

al-Mu’minīn.’ Then, [after some time] when Ḥaḍrat `Umar was 

attacked, Ṣuhayb came to him and started crying, saying, ‘O my 

brother! O my friend!’ Ḥaḍrat `Umar stated, ‘O Ṣuhayb! You cry 

for me? Even though His Sanctified Eminence, may Allāh 

Almighty send blessings and salutations upon him, has stated that 

due to the crying of people, the deceased is punished?’” ‘Ibn `Abbās, 

Allāh Almighty is pleased with him, stated, “When Ḥaḍrat `Umar 

passed away, I told this matter to Ḥaḍrat Ṣiddīqah. Upon that, she 

stated, ‘May Allāh Almighty have mercy upon `Umar. By Allāh, 

His Eminence, may Allāh Almighty send blessings and salutations 

upon him, did not say such – that a believer is punished due to his 

family crying. Rather, His Sanctified Eminence, may Allāh 

Almighty send blessings and salutations upon him, stated that: 

Allāh Almighty will increase the punishment on the disbeliever 

upon his family crying.’ Ḥaḍrat Ṣiddīqah stated, ‘The Qur’ān is 
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sufficient for you all, in which it is stated: No criminal will carry the 

burden of another’s sins.’” Upon this, ‘Ibn `Abbās, Allāh Almighty 

is pleased with them both, stated, “Allāh Almighty is the one who 

makes [one] laugh and cry.” 18  

4 .  T H E  I S S U E  O F  T H E  D E C E A S E D ’ S  H E A R I N G  
 
There are some issues in which Ḥaḍrat Ṣiddīqah disagreed 

with other noble companions and based her position on a 

Qur’ānic verse. There are also some issues which the 

majority of the ‘ummah did not accept, but through her 

position, her ‘ijtihādī excellence is surely evident. Hence, 

from such issues, one is the issue of the samā` al-mawtā 

(hearing of the deceased). 

It is in Kitāb al-Maghāzī of Bukhārī Sharīf that upon the 

conclusion of the Battle of Badr, His Sanctified Eminence, 

may Allāh Almighty send blessings and salutations upon 

him, upon approaching the well of Badr (where the corpses 

of the polytheists were lying), he addressed their corpses 

saying: 

 اقح مكبر دعو ام متدجو له
Did you find the promise of your Lord to be true? 

 
18 Ṣaḥīḥ al-Bukhārī, Kitāb al-Janā’iz: 1287 
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Upon this, Ḥaḍrat `Umar al-Fārūq, Allāh Almighty is 

pleased with him, asked, “O Messenger of Allāh, you speak 

to the dead?”  

He stated: 

 نوبيN¬ |� ن¹ºو opن© ع¾½أب ÒÓنأ ام
You do not hear more than these deceased. However, these 

deceased do not respond. 

When this narration reached Ḥaḍrat Ṣiddīqah, Allāh 

Almighty is pleased with her, she stated, “His Sanctified 

Eminence, may Allāh send blessings and salutations upon 

him, said this: 

 قح opل لوقأ تنÔ ام نأ ن§�ا نوملعيل opنإ
‘Indeed, they now know that what I used to tell them is true.’” 

After this, ‘Umm al-Mu’minīn recited these verses: 19 

 ىَٰتوْمَْلا عُمِسُْ± َ|� كََّنإِ

 رِوبُقُْلا PCِ نمَّ عٍمِسْمُِب تَنَأ امَوَ

The position of Ḥaḍrat Siddīqah that is apparent from these 

two verses concerning samā` al-mawtā, the ‘Ahl al-Sunnah 

did not agree to it. 

 
19 The first verse is Sūrah al-Naml: 80 and the second verse is Sūrah al-Fāṭir: 22 
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The scholars of the ‘Ahl al-Sunnah presented elaborative 

proofs and authored sound books on this matter. The ‘Imām 

of the ‘Ahl al-Sunnah, the revivalist of the religion and 

nation, ‘Imām ‘Aḥmad Riḍā’, may his noble secret be 

sanctified, composed a comprehensive book, Ḥayāt al-

Mawāt fī Samā` al-‘Amwāt, and has mentioned many 

justifications of these two verses therein of which one 

justification is that there is no denial of the samā` (hearing) 

of the deceased in the noble verse. Rather, there is denial of 

‘ismā` (to make hear). Meaning, not you, but Allāh Almighty 

makes these deceased hear and the deceased do hear. The 

second justification he mentions is that this verse is 

referring to the dead hearts, meaning the disbelievers 

whose hearts have been sealed. And by samā`, it refers to the 

listening of the heart. Meaning, this nation of dead hearts 

will not listen (meaning, they will not believe). Countless 

authentic and sound narrations are found on samā` al-

mawtā which ‘A`lā Ḥaḍrat, may his secret be sanctified, has 

comprehensively presented in this book. 
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5 .  O N E  M A T T E R  I S  T H E  I S S U E  O F  S E E I N G  
A L LĀH  O N  T H E  N I G H T  O F  M I ` RĀ J  
 

It is a narration of Ḥaḍrat `Abd Allāh ‘ibn `Abbās, Allāh 

Almighty is pleased with them both, that His Sanctified 

Eminence, may Allāh Almighty send blessings and 

salutations upon him, saw Allāh, the Exalted and Almighty, 

twice. When this narration reached Ḥaḍrat Siddīqah, she 

denied. Ḥaḍrat Masrūq explains: 

 هيلD 234ا ىلص دم­M ىأر له هاتمأ اي اهنع 234ا ىضر ةشhاعل تلق لاق قو¡×م نع
 بذك دقف ن[Ùثدح نم ث|}ث نم تنأ نيأ تلق ا�» يd´ش فق دقل تلاقف هبر ملسو
 هُكُرِدُْت َ|ّ�{ تأرق مث بذك دقف هبر ىأر ملسو هيلD 234ا ىلص ادم­M نأ كثدح نم

�Úْا
َ
�Úْا كُرِدُْي وَهُوَ رُاصَْب

َ
 ثيد­¼ا رخآ ىلإ }ُ()بÜَِْ¼ا فُيطَِّللا وَهُوَ رَاصَْب

Ḥaḍrat Masrūq narrates that I asked Ḥaḍrat Siddīqah, “O 

Mother, did the Messenger of Allāh, may Allāh send blessings and 

salutations upon him, see Allāh?” She said, “I have gotten 

goosebumps due to what you have said. Do you not know of the 

three things? Whoever says these will have said wrong. Whoever 

says that His Eminence saw his Lord has said wrong. Then she 

recited the verse, ‘The eyes cannot encompass Him, and He sees the 

eyes. And He is the Subtle One and is Aware of All.’” 20 

 

 
20 Ṣaḥīḥ al-Bukhārī, Kitāb al-Tafsīr: 4855 
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6 .  T H E  D I V O R C E E ’ S  N A F A Q A H  ( P R O V I S I O N )  
A N D  S U K NĀ  ( D W E L L I N G )  

 

The pure Sharī`ah has put the [responsibility of] the 

divorcee’s nafaqah and suknā upon the husband. Therefore, 

she shall spend the days of the `iddah (waiting period after 

divorce) at the husband’s house. 
 

It is stated in the Noble Qur’ān: 
 

�|َ ÞُÜِْوَ نَّهِِتوْيُُب نۢمِ نَّهُوْجُر�|َ ¬َÜُْأَي نَْأ َ|ّ�إِ نَجْر
ْ
	ةٍنَيِّبَمُّ ةٍشَحِافَِب àَِْ)ت

Do not exile them from their homes nor shall they leave unless they 

bring forth any clear immorality. 21 
 

However, there is a narration of Fāṭimah bint Qays, the 

famous ṣaḥābiyah, that when she was divorced, His 

Sanctified Eminence, may Allāh send blessings and 

salutations upon him, gave her permission to leave her 

husband’s home. Fāṭimah bint Qays used to convey this 

narration, which some people would even accept. But based 

on the mentioned noble verse, the majority of the people did 

not agree to this narration. When `Abd al-Raḥmān ‘ibn al-

Ḥakam’s daughter was divorced, then based on this very 

narration, he brought his daughter into his home. 

 

 
21 Sūrah al-Ṭalāq: 1 
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When this news reached Ḥaḍrat Ṣiddīqah, Allāh Almighty 

is pleased with her, she stated, “Fāṭimah does not have the 

right to convey this ḥadīth. His Sanctified Eminence, may 

Allāh send blessings and salutations upon him, had given 

her permission because it was difficult for her to live in the 

husband’s home.”  
 

The narration of Bukhārī Sharīf is as such: 

 ةتبلا اهجوز اهقلط مك­¼ا تنب ةن|}ف ىلإ نيرت ملأ ةشhاعل ()ب¢�ا نب ةورع نع
âÜب تلاقف .تجرãمس± ملأ لاق تعنص ام سäå PC ا[\ س¶ل هنإ امأ تلاق ةمطاف لوق 
 ةمطاف نإ تلاقو بيعلا دشأ ةشhاD تباD دان¢�ا C{أ نبا دازو ثيد­¼ا اذه ركذ PC ()خ
uتنا PC مÏشحو نا âÜفي D¹ذلف اهتيحان ىلÏنلا ا[\ خرأ°L 234ا ىلص Dملسو هيل 

Ḥaḍrat `Urwah ‘ibn Zubayr said to Ḥaḍrat `Ā’ishah, “Look at the 

daughter of Ḥakam. Her husband gave her bā’inah ṭalāq, so she 

left her husband’s house.” Ḥaḍrat `Ā’ishah, Allāh Almighty is 

pleased with her, said, “She did wrong.” `Urwah said, “Have you 

not heard the narration of Fāṭimah bint Qays?” She said, “There is 

no benefit in Fāṭimah conveying this ḥadīth.” ‘Abū al-Zinād added, 

“Ḥaḍrat `Ā’ishah, Allāh Almighty is pleased with her, harshly 

reproached her for mentioning this ḥadīth, and she said, ‘Fāṭimah 

used to live in a deserted home, so it was fearful to live there. That is 

why His Sanctified Eminence, may Allāh Almighty send blessings 

and salutations upon him, granted her permission.’” 22 

 
22 Ṣaḥīḥ al-Bukhārī, Kitāb al-Ṭalāq: 5325 
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7 .  I S  ṢA LĀH  N U L L I F I E D  I F  A  W O M A N  I S  I N  
F R O N T ?  
 

It is narrated by one companion that if a woman, donkey, 

or dog is in front, then the ṣalāh is nullified, whereas Ḥaḍrat 

Ṣiddīqah used to say that the ṣalāh is not null due to this. 

This narration in Bukhārī Sharīf is as follows: 

 بل¹Ïا اهعطقي اولاقف ة|}صلا عطقي ام اهدنع ركذ هنأ ةشhاD نع قو¡×م نع
 lCإو ÀÁصي م|}سلا هيلL D°نلا تيأر دقل اب|}u انومتلعج دق تلاق ةأd~لاو رام­¼او

 ةجا­¼ا ÂC نÙÌتف ري¡×لا ىلD ةعجطضم انأو ةلبقلا à)بو هنيبل

 |�|}سÆا لسÆأف x8بقتسأ نأ هركأف
Masrūq narrates that the matter of what nullifies the ṣalāh was 

mentioned in the presence of Ḥaḍrat Ṣiddīqah. The people said, 

“The dog, donkey, and woman.” Ḥaḍrat Ṣiddīqah stated, “You all 

have placed women on the level of dogs? I have myself seen His 

Sanctified Eminence, may Allāh Almighty send blessings and 

salutations upon him, praying ṣalāh whilst I would be lying on the 

bed between him and the qiblah. If I ever needed something, I 

disliked facing him. Thence, I would slip away.” 23 

 

 

 

 
23 Ṣaḥīḥ al-Bukhārī, Kitāb al-Ṣalāh: 511 
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8 .  T H E  I S S U E  O F  T H E  P E R M I S S I B I L I T Y  O R  
I M P E R M I S S I B I L I T Y  O F  M U T ` A H  
 

Mut`ah, a temporary marriage established for a specific 

number of days, was practiced in the Days of Ignorance, 

and there was no prohibition of it in the commencement of 

‘Islām, such that in 7 Hijrī, the year of Khaybar, His 

Sanctified Eminence, may Allāh send blessings and 

salutations upon him, deemed it ḥarām. Also, he announced 

its prohibition during the occasion of the Conquest of 

Makkah. However, due to not being notified, some 

companions held the position of its permissibility even after 

7 Hijrī even though the majority of the companions held the 

position of its prohibition. After the Prophetic Era, ‘ijmā` 

(consensus) was established during the era of the 

companions regarding the prohibition of mut`ah. 

The noble companions, Allāh Almighty is pleased with 

them, used to prove the prohibition of mut`ah through 

Ḥadīth. However, Ḥaḍrat Ṣiddīqah’s style of deduction was 

different from all. When she was inquired about the issue 

of mut`ah, she proved the prohibition of mut`ah from the 

Noble Qur’ān. 
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She states that it is in the Glorious Qur’ān: 

 وَْأ opِْجِاوَزَْأ ىَٰلDَ َ|ّ�إِ - نَوظُفِحٰ opِْجِوèِéُُْل �pُْ نَْيذَِّلاوَ	

 àَْ)مËُÌِْمَ ُْ()غَ oَpُّْنإَِف oُpُْنامَْيَأ تºََْلمَ امَ
And those who protect their private parts, except from their spouses 

and their bondswomen, then there is no reprehension on them. 24  

It is clear through this that there are only two situations to 

reap the benefits from women: through nikāḥ or through 

milk al-raqabah (owning a slave woman). And mut`ah is 

neither nikāḥ nor milk al-raqabah. 

  

 
24 Sūrah al-Mu’minūn: 5,6 
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9 .  H O W  M A N Y  ` U M R A H S  D I D  H I S  
S A N C T I F I E D  E M I N E N C E    P E R F O R M ?  
 

Ḥaḍrat `Abd Allāh ‘ibn `Umar, Allāh Almighty is pleased 

with them both, states that His Sanctified Eminence, may 

Allāh Almighty send blessings and salutations upon him, 

performed four `umrahs, one of which he performed in the 

month of Rajab. 

Ḥaḍrat `Urwah was present and he asked Ḥaḍrat Ṣiddīqah: 

 لاق لوقي ام تلاق نمح��ا دبع وبأ لوقي ام à)عمس± |�أ à)ن©ؤملا مأ اي هامأ اي
 تلاق بجر PC نهادحإ تاd~ع عبرأ d~تعا ملسو هيلD 234ا ىلص 234ا لوسر نإ لوقي
 طق بجر d PC~تعا امو هدهاش وهو |�إ ةd~ع d~تعا ام نمح��ا دبع ابأ 234ا محري

“O Mother of the Believers, do you hear what ‘Abū ̀ Abd al-Raḥmān 

is saying?” She said, “What is he saying?” He stated, “He is saying 

that His Sanctified Eminence, may Allāh send blessings and 

salutations upon him, performed four `umrahs, one of which was 

in the month of Rajab.” She said, “May Allāh have mercy upon ‘Ibn 

`Umar. Whatever `umrah His Eminence performed, ‘Ibn `Umar 

was in company. His Eminence never performed `umrah in 

Rajab.” 25 

  

 
25 Ṣaḥīḥ al-Bukhārī, Kitāb al-Ḥajj: 1775 
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1 0 .  T H E  I S S U E  O F  W O M E N  V I S I T I N G  T H E  
M A S J I D S  
 

There are some issues in which the fiqhī insight of Ḥaḍrat 

Ṣiddīqah, Allāh is pleased with her, became the foundation 

of the ‘ijtihād of the latter mujthahids. Hence, women used to 

visit the blessed masjid in the time of His Sanctified 

Eminence, may Allāh Almighty send blessings and 

salutations upon him, and they would offer ṣalāh with 

congregation. And their rows were arranged in such a way 

that the row of children would be behind the men, then the 

row of women would be established. His Sanctified 

Eminence, may Allāh send blessings and salutations upon 

him, had forbade to prevent women from coming to the 

masjid. He stated: 

 234ا دجاسم 234ا ءامإ اوعنمت |� 
Do not stop the bondswomen of Allāh from Allāh’s masājid. 26 

However, Ḥaḍrat Ṣiddīqah, Allāh Almighty is pleased with 
her, saw after the era of the companions that change came 

about in women. So, she stated, “Had His Sanctified 
Eminence, may Allāh send blessings and salutations upon 
him, witnessed what the women have done, then surely he 
would hinder them from visiting the masjids.” 

 
26 Ṣaḥīḥ al-Bukhārī, Kitāb al-Jumu`ah: 900 
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It is in Bukhārī Sharīf: 

 نهعنمل ءاسªلا ثدحأ ام ملسو هيلD 234ا ىلص 234ا لوسر كردأ ول تلاق ةشEاD نع
 ليئا¡ìإ ëLب ءاسÆ تعن© امك

Ḥaḍrat Ṣiddīqah states that if His Sanctified Eminence, may Allāh 

Almighty send blessings and salutations upon him, had seen what 

the women have done, then he would have hindered them from the 

masājid how the women of Banū ‘Isrā’īl were hindered.27 

Throughout the era of Ḥaḍrat Siddīqah the ruling for 

prohibition was not enforced, but when the situations 

worsened even more, the mujtahid ‘Imāms forbade the 

women from attending the masjids for a few prayers. 

Subsequently, they forbade them for all the prayers. After 

this, when evil and corruption increased in the men also, 

then even the elderly women were forbidden from 

attending the masjids. The essence of all this is that very fiqh 

of Ḥaḍrat Siddīqah. 

  

 
27 Ṣaḥīḥ al-Bukhārī, Kitāb al-‘Adhān: 869 
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1 1 .  T H E  I S S U E  O F  R AḌĀ` A H  
 

Raḍā`ah (fosterage) is established by the drinking of milk in 

days of nursing, and the ḥurmah (prohibition) that is 

established through raḍā`ah is not only for the foster 

mother but is established for all her relatives also. Meaning, 

her husband becomes the father, her children become 

brothers and sisters, her brothers and sisters become 

maternal uncles and aunts, her brothers and sisters in law 

become foster paternal uncles and aunts [of the child]. 

Once, when His Sanctified Eminence, may Allāh send 

blessings and salutations upon him, deemed the brother-

in-law of a foster woman as the paternal uncle, Ḥaḍrat 

Ṣiddīqah asked an extempore question that, “This 

individual did not feed the milk, rather his sister-in-law 

nursed. Then, will the ḥurmah of raḍā`ah be established for 

this man?” 

His Sanctified Eminence, may Allāh Almighty send 

blessings and salutations upon him, stated, “Yes. He is the 

foster uncle.” Hence, Ḥaḍrat Ṣiddīqah issued the verdict 

that the relations of ḥurmah that are established at birth are 

also established through raḍā`ah. 
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This narration in Bukhārī Sharīf is as follows: 

 ىلD نذأتساف ةعاض��ا نم ïåع ءاج تلاق اهنع 234ا îLر ةشEاD نع ةورع نع
 234ا ىلص 234ا لوسر ءاâN ملسو هيلD 234ا ىلص 234ا لوسر لأسأ ىتح 78 نذاٰ نأ تيبأف
Dذأف كمع هنإ لاقف كلذ نع هتلأسف ملسو هيلlC 78 امنإ 234ا لوسر اي تلقف تلاق 
 هنإ  ملسو هيلD 234ا ىلص 234ا لوسر لاقف تلاق لج��ا ëLعضري ملو ةأd~لا ëLتعضرأ
 مر­¬ ةشhاD تلاق باج­¼ا انيلD ب¡ñ نأ دعب كلذو ةشhاD تلاق كيلÉð Dيلف كمع

 ةد|�ولا نم مر­¬ ام ةعاض��ا نم
Ḥaḍrat ̀ Ā’ishah, Allāh Almighty is pleased with her, says that “My 

foster paternal uncle arrived and sought permission to come to me. 

I forbade to grant him permission until I ask His Sanctified 

Eminence, may Allāh send blessings and salutations upon him. 

His Eminence arrived so I asked, and he stated, ‘He is your foster 

paternal uncle. Grant him permission.’” She says, “I asked that, O 

Messenger of Allāh, the woman fed me milk, the man did not feed 

me. So, His Sanctified Eminence, may Allāh send blessings and 

salutations upon him, said, ‘Indeed, he is your foster paternal 

uncle. He may come to you.’” ‘Umm al-Mu’minīn says that this 

matter occurred after the compulsion of ḥijāb, and she says, 

“Raḍā`ah also establishes the relations as ḥarām that are 

established as ḥarām by birth.” 28 

 

 
28 Ṣaḥīḥ al-Bukhārī, Kitāb al-Nikāḥ: 5239 
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If the books of Ḥadīth are observed, then one will discover 

an extensive series of Ḥaḍrat Ṣiddīqah’s, Allāh Almighty is 

pleased with her, fiqhiyāt (services in fiqh). Which prove this 

statement that Ḥaḍrat Ṣiddīqah, Allāh Almighty is pleased 

with her, is among the first officials of fatāwā in the ‘ummah. 

She taught the desirous ones fiqhī issues through every step, 

issued verdicts to the students, and benefitted the ‘ummah 

with her knowledge. 

At last, regarding the expertise of Ḥaḍrat Ṣiddīqah, Allāh 

Almighty is pleased with her, in fiqh and fatwā, below I will 

mention quotes by the pious predecessors of the ‘ummah. 
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STATE ME NTS OF  THE  ṢAḤĀBAH AND TĀBI `ŪN 

REGARDING THE  F IQH AND ‘ I JT IHĀD OF  

‘UMM AL -MU’MIN ĪN  Ṣ I D D ĪQ A H ,  ALLĀH 

ALMIGHTY  IS  PLEASED WITH HER  

 

It is in a blessed ḥadīth: 

 نوعرف ةأcdا ةيساٰو ناd~ع تنب ميcd |�إ ءاسªلا نم لمكي ملو ()ثك لاج��ا نم لمك
 ماعطلا رئاس ىلD دي(óلا لضفك ءاسªلا ىلD ةشhاD لضفو

Many among the men attained excellence, and among women there 

is just Maryam bint `Imrān and ‘Āsiyah, the wife of Fir`awn, and 

the excellence of `Ā’ishah over all the women is like the excellence of 

tharīd over all foods. 29 

Mullā `Alī al-Qārī writes in Mirqāh: 

 ةيعماN¼ا ثيح نم ق|}ط�ôا رهاظ وه امك ءاسªلا عيمج نم لضفأ اهنأ رÇظ�Úاو
¹ºعملا ةيلمعلاو ةيملعلا ت|�امõ) اهنع PC لاب هيبش&لاó)خلا دي 

It is utterly manifest from this that she is greater than all women 

considering she comprises excellence in knowledge and practice, as 

it was definitively stated in the blessed ḥadīth, and was juxtaposed 

with tharīd. 

 

 
29 Ṣaḥīḥ al-Bukhārī, Kitāb Faḍā’il ‘Aṣḥāb al-Nabī, may Allāh send blessings 

and salutations upon him: 3769 
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In explanation of this, Ḥāfiẓ ‘Ibn Ḥajar al-`Asqalānī states 

in Fatḥ al-Bārī: 

 نإف هيلD علطي |� cdأ كلذف 234ا دنع باوثلا ة(óك ليضفتلاب ديرأ نإ à)تلا نبا لاق
 نإو ةلا­M|� ةشEاعف ملعلا ة(óك ديرأ نإو  حراوN¼ا لمع نم لضفأ بËÌقلا لمع
 ف¡÷ ديرأ نإو اهتاوخأ ()غ اهيف كراشh |� ةليضف KLو ةمطافف لص�Úا ف¡÷ ديرأ

خلا اهدحو ةمطافل صنلا تبث دقف ةدايسلا  
‘Ibn al-Tīn said, “If abundance of reward from Allāh is inferred by 

excellence, then it is difficult to be ascertained since the practice of 

the heart is greater than the practice of the body. And if abundance 

of knowledge is inferred, then Ḥaḍrat `Ā’ishah is certainly the most 

virtuous. And if absolute honor is inferred, then that is for Ḥaḍrat 

Fāṭimah and this is such excellence for her in which no one is 

equivalent to her besides her sisters. And if honor of supremacy is 

inferred, then that is also solely declared for Fāṭimah.” 

It is narrated by Ḥaḍrat ‘Abū Mūsā al-‘Ash`arī, Allāh 

Almighty is pleased with him: 

 طق ثيدح ملسو هيلD 234ا ىلص 234ا لوسر با­ùأ انيلD لÏشأ ام
 املD هن© اهدنع اندجو |�إ ةشhاD انلأسف

Whenever us companions would have difficulty on any ḥadīth and 

we would ask `Ā’ishah, we would find the solution from her. 30 

 
30 Jāmi` al-Tirmidhī, Bāb Faḍā’il `Ā’ishah 
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Ḥaḍrat `Aṭā ‘ibn ‘Abī Rabāḥ, Allāh Almighty is pleased with 

him, states: 

uتنا DاEأو سانلا هقفأ ةشDايأر نسحأو سانلا مل PC ةماعلا 
Ḥaḍrat `Ā’ishah, Allāh Almighty is pleased with her, was the 

greatest faqīhah, the greatest in knowledge, and the one with the 

best judgement among the people. 

‘Imām al-Zuhrī states: 

uتنا DاEأ ةشDسانلا مل hا اهلئس�Úuأ نم رباù234ا لوسر با­ 

 ملسو هيلD ىلاعت 234ا ىلص

Ḥaḍrat `Ā’ishah, Allāh Almighty is pleased with her, was the 

greatest in knowledge. The senior companions would ask her 

questions. 31 

 

 

 

 

 

 

 

 
31 Ṭabaqāt ‘Ibn Sa`d 
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Ḥaḍrat ‘Abū Salamah, Allāh Almighty is pleased with him, 

states: 

 نإ يأر PC هقفأ |�و ملسو هيلD ىلاعت 234ا ىلص 234ا لوسر ûàسú ملDأً ادحأ تيأر ام
 ةشEاD نم ةضيرف |�و تلزن ��ÿف ةيآب ملDأ |�و هيأر ىلإ üýتحا

I have not seen anyone more knowledgeable of the sunan of His 

Sanctified Eminence, may Allāh Almighty send blessings and 

salutations upon him, than Ḥaḍrat `Ā’ishah, nor a greater faqīhah 

than her during necessity, nor anyone more knowledgeable than 

her on the context for revelation of the verses and inheritance 

distribution.  32 

Sayyidunā ‘Amīr Mu`āwiyah, Allāh Almighty is pleased with 

him, asked his courtiers, “Who is the greatest scholar?”  

Someone said, “It is you.”  

He said, “No. Tell me the truth.” 

So, he said, “It is `Ā’ishah.” 

 

 

 

 

 
32 Ṭabaqāt ‘Ibn Sa`d, min Ṭarīq al-Wāqidī 
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Ḥaḍrat `Urwah ‘ibn Zubayr, Allāh Almighty is pleased with 

him, states: 

 مأ ةشEاD نم بطلاو d´شلاو ملعلاو مار­¼او ل|}­¼اب ملDأً ادحأ تيأر ام
 à)ن©وملا

I have not seen anyone more knowledgeable than `Ā’ishah ‘Umm 

al-Mu’minīn regarding ḥalāl and ḥarām, other sciences, poetry, 

and medicine. 33 

It is in Mu`jam al-Ṭabarānī in this manner: 

 |�و بطب |�و d´شú |�و هقفب |�و ل|}­! |�و ةضيèéب |�و نآرقلاب ملDأً ادحأ تيأر ام
 ةشEاD نم بسÆ|�و بd´لا ثيد­!

I have not seen anyone more knowledgeable of the Qur’ān and 

inheritance distribution, ḥalāl and ḥarām, nor in various rulings 

than Ḥaḍrat `Ā’ishah. Nor have I seen anyone more 

knowledgeable of poetry, medicine, the narratives of Arabia, and 

genealogy than her. 
 

An individual asked Ḥaḍrat Masrūq that, “Did Ḥaḍrat 

`Ā’ishah, Allāh Almighty is pleased with her, know the 

science of farā’iḍ (inheritance distribution)?”  

 

 

 
33 al-Mustadrak lī al-Ḥākim 
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He responded: 

 234ا لوسر با­ùأ ةÄÅشم تيأر دقل هديب L"فن يذلاو يأ
 ضئاèéلا نع اهنËÌئسh ملسو هيلD ىلاعت 234ا ىلص

Yes, of course. I swear by Allāh, I have seen the senior companions 

asking her about inheritance distribution. 34 

Maḥmūd ‘ibn Labīd states: 

uنلا جاوزأ نا°L ىلاعت 234ا ىلص Dنلا ثيدح نم نظف­¬ ملسو هيل°L ىلاعت 234ا ىلص 
Dاعلً |}ثم |�وً ا()ثك ملسو هيلEةملس مأو ةش 

The blessed wives would have the ‘aḥādīth of His Sanctified 

Eminence, may Allāh Almighty send blessings and salutations 

upon him, memorized, but not like Ḥaḍrat `Ā’ishah and Ḥaḍrat 

‘Umm Salamah. 35 

Ḥaḍrat al-Zuhrī states: 

 ملسو هيلD ىلاعت 234ا ىلص L°نلا جاوزأ ملDو opلu سانلا ملD عمج ول

ً املop Dعسوأ ةشEاD تناÏف
If the knowledge of people was gathered and all the knowledge of the 

blessed wives was gathered, then the knowledge of Ḥaḍrat `Ā’ishah 

will be observed as the most expansive. 36  

 
34 al-Mustadrak and al-Dārimī 
35 Ṭabaqāt ‘Ibn Sa`d 
36 al-Mustadrak and Mu`jam al-Ṭabarānī al-Kabīr  
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C O N C L U SI O N 

 

Ḥaḍrat Ṣiddīqah attained the companionship of the His 

Sanctified Eminence, may Allāh Almighty send blessings 

and salutations upon him, in her youth. With the help of her 

intellect and eidetic memory, she thoroughly learned the 

‘uṣūlī (fundamental) and furū`ī (subsidiary) issues of the 

religion, and by constantly asking her majestic husband, 

she preserved a grand treasure of knowledge in her chest. 

Then, after the blessed demise of His Sanctified Eminence, 

may Allāh Almighty send blessings and salutations upon 

him, she remained living for over a period of forty years 

continuously propagating the Qur’ān, Sunnah, Dīn, and 

Sharī`ah. Her statements comprising of Qur’ānic exegesis, 

‘aḥādīth narrated from her which the noble fuqahā’ have 

based rulings on, and her countless verdicts which are a 

magnificent asset for ‘Islāmic fiqh, are all Ḥaḍrat Ṣiddīqah’s 

great services which, from one angle, manifest her excellent 

faqāhah (understanding of ‘Islāmic jurisprudence) and her 

grandeur in knowledge. 
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From another angle, this wisdom of the Lord is also 

manifest as to why for the marriage of His Noble Beloved, 

upon him be blessings and salutations, after reaching over 

the age of fifty, Allāh Almighty selected someone as young 

as Ḥaḍrat Ṣiddīqah, Allāh Almighty is pleased with her, for 

the nikāḥ. May Allāh Almighty shower blessings upon her 

until qiyāmah and may He pardon us as well for her sake. 

‘Āmīn. 

 

F A QĪR  F A I ZĀN  A L - M UṢṬA FĀ  QĀD I RĪ  

Jami`ah ‘Imām ‘A`ẓam ‘Abū Ḥanīfah (Lucknow) 

7 Rajab, 1444 AH  
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TRANSLITERATION KEY 
 

 

ARABIC LETTER LATIN CHARACTER ARABIC LETTER LATIN CHARACTER 

ء أ إ   ‘ | ‘a | ‘i | ‘u  ط ṭ 

 ẓ ظ b ب

ة ت  t ع ` | `a | `i | `u 

 gh غ th ث

 f ف j ج

 q ق ḥ ح

 k ك kh خ

 l ل d د

 m م dh ذ

 n ن r ر

 w و z ز

 h ه s س

 y ي sh ش

 ū | ī | ā وـ | يـ | اـ ṣ ص

   ḍ ض
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